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ABSTRACT 

William Blake and John \rl esley were born into an 

atmosphere in which they coul d have felt very much at 

home . The eighteenth century was an age in which r eason 

was the prevailing theme , and in which men were ca l led 

upon to use moderation and good s ense . The t r end in 

politics , literature , and even religion was t oward 

rational thinking and behavior . 

Both Blake and Hesley had powerful minds capable of 

great reasoning powers . No doubt , these men could thrived 

in a society in which the rational mind was admir ed . But 

each man , t hrough the use of his intellect , came to the 

point in his reasoning at which he concluded that man needs 

more than reason . It is to their credit that they had the 

vision to see beyond t he reasoning of the age in which 

they lived . They were not swept away by the contemporary 

trend, but realized t hat no one facet of man ' s personality 

should dominate a ll the others . Each man had a mission--

to try to free emotion and combat reason , not because reason 

wa s in itself evil, but because it happened to be dominant 

at the time. Blake combated reason with imag ination and 

\ esley with faith and inspiration , and they were able to 

l eave lasting contributions to the world . 
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INTRODUCTION 

In 1776 and aga in in 1789, the spirit of revolution 

rose up in t he streets and on t he battlefields. But an

other kind of revolution was going on behind the scenes-

battle waged not with armies and guns, but with words. 

This other battlefield was the mind of man, and the weap

ons were ideas. While some fought for freedom from op

pression, others fought for a kind of freedom that can

not be bound by laws or prisons. These were people who 

felt that as long as man's spirit is free, no room is 

small enough to confine, and no world big enough, to hold 

him. 

The educated man of the eighteenth century would have 

proclaimed that man was free at last from the superstitions 

and follies that had plagued him for centuries. Popular 

opinion held that reason had overcome the superstitions 

of the past and t ha t i t ha d crea ted a generation of men 

with good sense and moderation, of restraint and quiet 

wit. Years bef ore 1793, when t he Reign of Terror proved 

t ha t reas on and moderation certainly did not reign, John 

Wesley and a f ew years later, William Blake, had the vision 

to realize t ha t reason was not a sufficient raison d'etre 

for man. Reason wa s a necessary part of man's nature, but 

it wa s far from sufficient f or a fulfilling life. 

Both Bl ake and Wes ley had powerful minds capable of 

grea t r easoning powers. No doub t, t hese men could have 

thrived i n a society in whi ch t he r a t iona l mind was 
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admired . But each man, through the use of his intel

lect, came to the point in his reasoning at which he 

concluded that man needs more t han reason. 

Wesley, with his message of love and faith, warmed 

the hearts of thousands of people for whom reason had not 

been enough. He brought hope and purpose to the poor, 

who listened eagerly as Wesley told them that, no matter 

how poor and simple t hey were, they were important in 

God's sight and could have new life, on earth as well as 

in heaven. It brought peace and happiness to Wesley him

self, who had once believed in the sufficiency of reason. 

In language that was at time s similar to Wesley's, 

but often burst away from comparison with anything that 

had ever been written, Blake fervently worked to put into 

words the truths that were revealed to him. In his poems, 

Pity, Inspiration, I magination, Reason, Passion, and other 

human faculties came a live on the pages . Always present 

was Urizen , t he t yrant Reas on, who wanted to control man 

and destroy the divine Imagination . Blake 's message to 

his century was a plea f or man to expand his vision through 

the powers of t he i maginat ion. 

Wesley and Blake realized that reason can be a nega

tive force that causes cynicism and doubt, and that some 

basic needs of man can be fulfilled only by accepting 

what cannot be understood--by letting go of reason and 

suspendi ng disbelief until faith be comes belief . For 
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Wes l ey , fai th is the instrument wi t h which spir i t ual 

freedom is a chieved. For Blake, i magination i s nece s 

sary f or tha t freedom to be gained. But both men found 

t ha t t he force t ha t they had to fi ght was t he dominance 

of reason, both in themselves and in their society, and 

the grea t emphasis on reason in their century made that 

task especially difficult. 



THE AGE OF REASON 

It was cal led Aufkl arung , n1e siecle des lumieres, 11 the 

Age of Reason. Man had triumphed over emotion. Voltaire, 

the supreme intellectual influence of the eighteenth cen

tury, taught that 11·supersti tion. was ridiculous, sentiment 
1 

absurd, fanaticism unintelligent, oppression infamous.••· 

The limited outlook of the Middle Ages had been replaced 

by enlightenment, and the political and religious up

heaval of the seventeenth century was temporarily post

poned. 

It is understandable that the religious controversy 

and civil conflict of the seventeenth century were looked 

upon with horror. Civil wars in that century had reached 

a climax with the beheading of King Charles I. For twenty 

years, a protectorate headed by the Puritan Cromwell had 

been as intolerant of Catholics as Charles had been of 

Puritans. With the restoration of Charles II to the throne, 

the English people felt a certain amount of relief, and 

they were anxious to avoid the excesses of the previous 

century. 

Because of former turmoil, men also wanted to avoid 

those emotions which they believed had brought so much 

trouble. There was a deliberate departure from the in

dividualism and imaginat i ve ecstasy of the seventeenth 

1 
Harold Nicolson, The Age of Reason: The Eighteenth 

Century (New York, 1961), p. 149. 

4 
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century . Thought was now civilized and free. The en

lightened man, under the influence of the Baconian spirit 

of patient empirical inquiry, refused to accept anything 

blindly. He felt that phenomena incapable of being scien

tifically explained must be fanciful. Rigid distinctions 

were made between fact and fiction, reason and imagination, 

and thought and feeling. 

Voltaire placed the whole concept of religion in the 

category of "fanciful." He encouraged a critical, scien

tific look at religion and felt that all "superstitions" 

including religion must be exposed. Besides the great 

influence of Voltaire on the eighteenth century mind, there 

were several other reasons for the reaction against reli

gion. During the Middle Ages, religion had been at the 

center of life. The churches had grown rich, while the 

people starved. But the emergence of the Renaissance 

brought with it an awakened humanitarianism, a realization 

that it was wrong for the church to thrive surrounded by 

poverty. 

Another cause for religious skepticism was the knowledge 

brought about by scientific experiment. Men like Spinoza 

and even a clergyman Richard Simon advocated a critical 

approach to studying the Bible. For the first time, the 

Bible was no longer unquestionably accepted as the re

vealed word of God. The very existence of the Copernican 

t heory tha t t he earth wa s not the center of the universe 
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was enough to cause doubts in a faith which had allied it

self with the contemporary astronomical theory. The medi

eval and Elizabethan view of the universe, a view which 

had been embraced and encouraged by the church, was being 

shaken. Because of that conflict, other religious ques

tions were left open to criticism and scrutiny. 

Most important of all, it was religious issues which 

had divided the country and caused turmoil. Now it was 

advocated that emotion be kept under control to prevent 

further trouble. The enlightened man did not need the 

crutch of religion and was anxious to expose its falla

cies. In 1728 Montesquieu, after a visit to England, went 

so far as to say, 1•1n England there is no religion and the 

subject, if mentioned in society, evokes nothing but laugh

ter» (Nicolson, The Age of Reason, p. 382). 

No doubt Montesquieu had been exposed mainly to the 

intellectual atmosphere of the country. He could not and 

did not speak for the great masses. It is certainly not 

true that religion was dead in England. Nor was religious 

intolerance at an end. The Protestant government was espe

cially intolerant of Catholics. Even the wealthy, influen

tial Alexander Pope was excluded from voting, holding pub

lic office, and from being patronized by the government 

because he was a Roman Catholic. So the church still had 

political power in England. 

Even though the church had external power , it was losing 

its hold on men's minds. Skepticism and distrust of the 
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church ere not prevalent among the uneduc t d low cl 

es , but there was a marked indifference . Even though r 11 

gion was still at the base of their thinking , i t was no 

longer the center of their lives. The first half of the 

eighteent h century was characterized by moral disorder. 

On the lowe st level of society , t he pr evailing spirit was 
2 

an imal and gross. The consumption of g in was at an a ll-

time high . There was a genera l lack of confidence in law 

and order, but it is no wonder. In the early eighteenth 

century, there were two hundred and fifty-three offenses 

punishable by death. 

In general, there was corruption in politics and lax

ity in the church. Even the church seemed indifferent to 

religion. Many bishops and clergymen neglected their du

ties. An extreme example of negligence was the Bishop of 

Winchester, who is said to have visited his diocese only 

once in twenty-one years (Nicolson, The Age of Reason, 

p. 382). 

However, despite the decline of the church, there were 

only a very few radical intellectuals who dared call them

selves atheists . Though the masses rejected skepticism 

and athe ism as such, these ideas affected their thinking 

and served to weaken the influence of the church . 

2 
William Gaunt , Arrows of Desire (London, 1956), P • SS. 
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Mos t of the i nfluent ial i nte l l e ctuals we re not ath eists. 

They were convinced that for such a creation as this uni

verse to exist, there must have been a creator. And yet 

they could not accept the idea of a God who watches over 

and has a hand in human affairs . Therefore, they rejected 

the idea of God ' s visiting man in the form of Jesus Christ . 

To them, God was the great clockmaker who ma.de the world , 

set it working, and then left it alone . Those people who 

accepted only God the creator called themselves Deists . 

They felt that the earth and the universe are marvelous 

creations that operate according to rational laws . The new 

scientific disc overies strengthened the belief that this i s 

an ordered universe , where all things occur according to 

reason. 

It was not only the Deists who believed in a rational 

universe. The idea of the Great Chain of Being depicted 

an orderly universe with a progression of elements and beings 

from the lowest to the highest link . This concept of the 

chain had been prevalent since the Elizabethan era , but at 

no time was it as important as it was during the eighteenth 

century. The chain of being, in which everything on earth 

and in heaven had its own posit i on, satisfied the passion 

for orde r that existed in the Age of Reason. 

Next to the word "Nature , " 11 the Great Chain of 
Being" was the sacred phrase of the eighteenth 
century, playing a part somewhat analogous to 



that of the blessed ~ord n-evolutionn in 
the late nineteenth . 

9 

In some ways, this chain idea wa s a limiting one. In 

reaction to t he re g icide of t he pr evious century, men were 

encouraged to accep t t he ir positions in life. No man was 

supposed to rise above his station, for he would upset the 

natural order of the chain. According to the chain theory, 

t h e demand for equality was contrary to nature, and pride 

was the greatest sin against the laws of order. Pope ex

plains what happens when a man tries to encroach on supe

rior powers: 

Or in t he f ull creation leave a void, 
Where, one step broken, the great scale 1 s4 destroyed. 

But t h ough man was only one link in the chain and far 

from the top, he ha d a unique position. He was "a little 

lower than the angels," and he was also a little higher 

than the anima ls. At t he bottom of the chain were the 

inanimate elements of the earth, and t he chain progressed 

throueh t he plants and anima ls in increasing sophistication 

3 
Arthur o. Love j oy , The Great Chain of Being (Cambridge , 

Mass ., 1957), P • 184. 

4 
Alexander Pope, Essay on Man , Alexander Pope: Selec t ed 

Poetry and Prose , ed . Wi l liam K. Wi msa tt, J r . {New York , 
1967 ), p . 136 . 



10 

until it rea ched man . Ab ove man in the chain were t he 

levels of angels and finally, at the top of the chain,· 

was God. The elements below man were completely earthly, 

or sensual, and the elements above him completely spi~it

ual and contemplative. It was man's goal to overcome the 

animal in him and to strive toward becoming a more spirit

ual than sensual being. 

Man, then, was the link between heaven and earth and, 

as such, he was important. Even though the angels were 

higher in the scheme of things and closer to God, eight

eenth century man did not envy the angels' position. After 

all, they had no choice but to exist in order to contem

plate God. Man had choice. And he had a unique gift that 

could help him in that choice--a gift which distinguished 

him from every other creature. That g ift was reason. 

So despite religious skepticism, the eighteenth century 

in England was characterized by general optimism. The fa

naticism and dissension of the seventeenth century had been 

discarded, and a relatively free and tolerant political 

system had been established. There was a prevailing sense 

of security , stability, and calm. And people were con

fi dent that the world was becoming better and better. Ad

vances in science and technology offered widening prospects 

of peace, order, and prosperity. Most important of all, 

the general at titude about the nature of the universe and 

of man wa s optimistic. 
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One of the principles of the chain of being idea was 

that the earth was made f or man. Along with this idea 

came the doctrine of plenitude--the belief that God not 

only made the earth for man, but that he filled that earth 

to overflowing with an abundance of good things for his 

use. Naturally., because of that idea man had an exalted 

view of his own importance. But in the eighteenth cen

tury., the age-old debate over the nature of man contin

ued. Thomas Hobbes asserted that man is by nature sel

fish. In the later eighteenth century, Rousseau expressed 

his idea that man is born good and is only corrupted by 

the institutions of civilization. The prevailing attitude 

about the nature of man was a mixture of the two ideas. 

Hobbes's idea was modified and adapted to fit the opti

mistic mood of the per i od. The person who let himself be 

ruled by passion and emotions was succumbing to the evil 

in him. But reason was also a part of ma.n's nature, and 

to be guided by it was to live up to the best that was in 

him. The man of reason came to be known as the natural man. 

People were encouraged to "follow Reason., the God within." 

(Nicolson, The Age of Reason, p. 8) So man could choose 

either path, and both ways were within his nature, but he 

was capable of being good. In the manual of the age, 

Characteristics of Men, Manners , Opinions, Times, Lord 

Shaftesbury expresses a belief in the perfectibility of 

human nature . This concept of human nature was a part of 

the gene ral conc ep tion of Nature . 
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The idea of Nature was probably the single most impor

tant principle in eighteenth century thought. The word had 

many connotations for eighteenth century man. He was in

terested in it in the sense that we understand nature today. 

But for him, the word meant much more than trees, birds, and 

streams. Nature was truth and included "the permanent, 
5 

enduring, general truthsn for all men. So human nature 

involved following the dictates of reason, of the voice of 

the natural man within. In this way, man could live in 

harmony with himself and his universe. Also involved in 

the concept of nature was the conception of the universe. 

The universe itself was rational, and in order to fit into 

it smoothly, man must also be rational. The role of man in 

his rational universe is explained in Shaftesbury's manual 

Characteristics, "The Sum of Philosophy is to learn what 

is just in Society and beautiful in Nature, and the Order 
6 

of the World." The doctrine of plenitude was at the foun-

dation of the eighteenth century argument for optimism. 

God created everything for a reason; therefore everything 

in the universe, including evil, must be for the best. 

5 
M. H. Abrams et al., The Norton Antholoey of Englis~ 

Literature (New York, 1968), P• 780. 

6 
r rthur O. Lovejoy, ,.-Optimism and Romanticism, it Eight-

eenth Cent ish Literature: Mo 'n Criti-
~, ed. ifford New York, • 
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Many people seriously fe l t t ha t "This is the best of all 

possible worlds. 11 Lord Shaftesbury asserted that evil 

only appears so because we cannot see the whole. There 

is no lack in the Creator's benevolence, but only in man's 

understanding of his benevolence. Soame Jenyns carries 

the idea to extremes when he says, "I am persuaded that 

there is something in the abstract nature of pain condu

cive to pleasure; that the sufferings of individuals are 

absolutely necessary to universal happiness." (Nicolson, 

The Age of Reason, p. 150) The best summary of the opti-

mistic view of nature, the universe, and man is found in 

Pope's Essay on Man: 

All Nature is but Art, unknown to 
thee; 

All Chance, Direction, which thou 
canst not see; 

All Discord, Har mony not under
stood; 

All partial Evil, universal Good; 
And, spite of Pride, in erring Rea

son's spite, 
One truth is clear, Whatever is, 

is right. 
(I.289-294) 

In t he eighteenth century, there wa s not yet the con

f lict between science and nature, and science and religion 

t ha t arose in t he nineteent h century. This was due largely 

t o t he broader i nt er pr etation of t he word "na t ure " in t he 

eighteenth century . Also, in their ear ly s tages, science 

and technology merely strengthened and complemented t he 
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existing ideas about the universe and played an important 

role in the glorification of nature. The scientific move

ment led by such men as Copernicus, Galileo, Bacon, and 

Newton, served to support the belief in the design and or

der of the universe. Newton demonstrated the laws of 

gravity. The orderly orbits of the planets were discovered, 

and for most people, these discoveries were not in conflict 

with religion . Descartes, Boyle, and Newton were noted 

theists. Their experiments simply confirmed the idea that 

there must have been a great plan of creation, and that 

behind this plan was the Creator. But the emphasis in 

religion shifted from revelation through the scriptures to 

observation through nature. Again, Alexander Pope ex

pressed a characteristic view of his age by linking science 

with nature and religion. 

Nature and Nature's laws lay hid in night: 
God said, "Let Newton be1 11 and all was light. 

(Nicolson, p. 8) 

In literature, nature was identified with the writings 

of the ancients . The rules and concepts of the classical 

writers were admired and followed. For Pope, Nature and 

Homer were the same. In order to understand this idea, it 

is first necessary to realize what the neoclassical writer 

felt his purpose to be. He wanted not to "discover the 

new and unique," but to "reveal t he permanent and represent

ative in human experience" through a kind of 11act of 
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recognition .it (Abrams , The Norton Anthology, p . 780) 

Since it wa s believed that the classica l writers were un

surpassed in revealing these truths, to "imitaten them 

was to imitate nature. 

But t he so-called neoclassicists had a stricter set 

of rules than their ancient models. Poetry had to be 

regular in form. Pope, with his orderly couplets and 

elegant diction, was the model for poetry. In the realm 

of drama, critics added two r u les of unity to the existing 

unity of action that Aristotle recornmended--the unities of 

time and place. Some critics went so far as to attack 

cla s sical writers for lack of adherence to neoclassical 

rules. All the arts, including architecture, sculpture, 

and painting submitted to strict rules. Artistic crea

tions ha d to illustrate a triumph of order and reason. 

There was another general characteristic of litera

ture . Generally , it refrained fr om arousing the turbu

lent pa ssions that had distracted the previous century. 

Writers were careful to interpret contemporary conditions 

mildly . Instead of concentrating on questi ons and events 

of major importance, they focused on individual follies or 

common virtues. The ideals of stability and reason were 

expressed in comforting terms . 

Because of the insistence on reason and moderation , 

"enthusiasm" was a term of censure in the eighteenth cen

tury . Enthusiasm, both Puritan and Royalist, was blamed 
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f or t he a trocities of the seventeenth century. Stability 

could be maintained only when the evil part of man, which 

included enthusiasm, was suppressed. When Dr. Johnson 

ca lled one man an "enthusiast by rule, n· it was a con

demnation of him. The Earl of Shaftesbury said, "Good 

humor is not only the best security against enthusiasm 
7 

but the best foundation of piety and true religion." 

But most people agreed that there was an even better 

security against enthusiasm and the other emotions that 

threatened the stability of person and country. Man need 

only follow the dictates of reason, and his base emotions 

would disappear. Reason would g ive its calm, clear counsel 

and guide him away from the evil part of his nature. It 

was the automatic cure for his problems, because it was 

infallible. It was the voice of God speaking within man. 

The voice of reason was heard above the voices that 

expressed a need for emotion or for a personal religion. 

It set the mood for a century in which moderation and good 

sense were urged. It labelled its enemies "enthusiasts." 

And it even invented a new, unemotional religion whose ad

herents could enjoy a belief in God with no responsibility 

toward Him and no interference from Him. 

The eighteenth century is often accused of passivity, 

7
J.E.V. Crofts, "Enthusiasm," Eighteenth Centurg Liter

ature: an Oxf ord Miscellany (New York, 1966), P• 10 • 
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has to take much of t he b l ame. 

17 

An overempha s is on reason 

It must a l s o t ake the cred-

it for certa in adva ncement s . Reason h e lped open up s cien 

tifi c and indu strial horizons. It made people question and 

investigate many of the principles and valu es they had al

ways just a ccep ted. It created new areas of thought and 

many imp ortant thinkers. 

Most o f these thinkers, however, made the mistake of 

going to extremes. They forgot that man is a feeling 

creature as much as he is a th i nking creature. By ignor

ing some of the vital faculties in man's personality, their 

philosophy was unable to meet the needs of the p eople. -In 

thinking tha t they had f inally become r a tional creatures in 

control of their emotions, the intellectuals were not over

estimating, but underestima ting , t h e capacities of the human 

being . 

It is to be exp ecte d t ha t men wou l d arise who objected 

to the extreme e mph a sis on reason--men who wou ld point out 

t h e i mportance of other human char a cteristics a nd n eeds. 

One of t h e s e men wa s John Wesley--a deeply relig iou s man 

who wa s con vin ced tha t r eas on was n ot a sufficient crite

r i on fo r me a ningfu l r el i g ious experi ence. 



JOHN WESLEY 

In many ways, John Wesley was typical of educated men 

of his age. He was a Tory, who believed strongly that 

men should be subject to their rulers. He loved England, 

and he scorned those who said that the English people were 

in slavery. In his journal, he once said, "God deliver us 
1 

from reforming mobs." In the realm of literature, he was 

a classicist who knew both Greek and Latin. He advocated 

the use of reason and form in poetry and music. His mod-

els for poetry were the styles of Milton and Pope. Wesley 

was widely read, and his interests included science, medicine, 

classical literature, oratory , history, geography, phil

osophy, biology, poetry, and fiction. He had a special 

interest in science and medicine and he conducted some exper

iments for his own information. We sley's religious prefer

ence was high church, for he was attracted to its ritual 

and ceremony. He always loved the Communion service, lit

urgy, and doctrines of the Angl ican Church, and his devo

tion to it was so great that he became a priest. In later 

years, when others wanted the Methodis ts to withdraw from 

the church, he led the fight against separation. 

It is impossible to read John Wesley's Journal without 

realizing that there was another area of his thinking that 

was characteristic of the eighteenth century. He considered 

1 
John We sley, The Journal of the Rev. John We sley A. M., 

ed . Negemial Curnock (London , 1909), V, 366 . 

18 
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himself a r easonable man with a logical mind, and he 

uphe l d reason as a criterion for his thinking. Through

out his life, whenever he was accused of fanaticism or 

enthusiasm, he tried to answer his accusers logically and 

systematically. In a letter to one who accused him of 

enthusiasm, Wesley denied that he was an enthusiast by the 

other man's difinition. 

Then by your own account, I am no enthusiast: 
for I resolve none of my notions into immediate 
inspiration •••• And I am ready to give up 
every opinion ~hich I cannot by calm, clear 
reason defend. 

He certainly did not want the organization he had founded 

to be considered fanatical. He explained the position of 

the Methodists in another letter: "It is a fundamental 

principle with us that to renounce reason is to renounce 
3 

religion, that relig ion and reason go hand in hand." Wesley 

felt that reason definitely should be a part of man's think

ing. At first, like the Deists and many people of the Ang

lican Church, he equated faith with reason. But he was 

gradual ly to discover t hat a t points the two were in com

plete conflict. The story of the early years of his life 

is his realization of that conflict and his move toward 

faith and away from reason. It was a difficult decision 

2 
John Wes ley , The Works of the Rev 

ed. Thoma s Jackson , Jrd ed . London , 1 

3 
John Wesley , The Letters of the Rev . J ohn Wesley, A. M., 

ed . John Telford (London, 1931) , V, 364 . 
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for him t o make, f or h e beli e ved in both reason a n d fa ith . 

The problem c ontinued to bother him throughout his l i fe, 

and h is statement about religion and reason going hand in 

hand was a compromise to deal with the problem. 

But Wesley found that it was not always possible to 

embrace both reason and faith. He was indeed typical of 

his century in many respects. But there was a force with

in him that was more powerful than his Toryism, his con

servatism, his classicism, and even his reliance on reason. 

John Wesley had a hunger that he found his intellect could 

not satisfy. That force that went beyond intellect was a 

longing to find God, a quest with which he was obsessed 

from his college days until the end of his life. In the 

course of this quest, he had to give up, modify, or at 

times overlook ideas that in theory he upheld. 

Because of his conflicting ideas, Wesley seems to be 

an inconsistent person. He loved the ritual of the Ang

lican Church, but he left it in order to preach informally 

in t h e out-of-doors. He defended the s y stem of monarchy 

and scorned democracy, but he was one of the greatest re

formers of the eighteenth century . He preferred the com

pany of scholars, but h e spent fifty years preaching and 

ministering to the poor. 

The expl a na ti on fo r hi s par a doxical b ehavior is rea lly 

n ot a s diffi cult as it seems . When h i s existing beliefs 

d i d n o t c ome into conflict wi th his r e lig ion, Wesley d id 
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not change them. But if an idea interfered with his reli

gious beliefs or work , he overlooked it. One critic has 

observed that Wesley was by tendency a Tory and a hi gh 

churchman. I believe that he has correctly noted that 

Wesley remained a Tory throughout his life because his 

political beliefs did not directly interfere with his work. 

But the Anglican Church could not accept his ideas, so he 

4 

had to depart from it rather than compromise his religious 

beliefs. The force of religion was almost always the strong

er force in his life. In this chapter, I will be especially 

concerned with Wesley's personal struggle with reason and 

faith, his realization of the limitations of reason, and 

his consequent struggle with the characteristic beliefs 

of the eighteenth century. 

John Wesley's life almost exactly corresponded with the 

eighteenth century, for he wa s born in 1703 and died in 

1791. Wesley had a strong religious background. His father 

was a minister in the Anglican Church. But John derived 

most of his inspiration from his mother Susanna. It wa s 

during his college days at Oxford that he became actively 

interested in religion . At Oxford, he was a widely ac

claimed scholar , wit, and debater. He was a very serious 

student who loved to read . Under the influence of books 

4Maldwyn Edwards, John Wesley and the Eighteenth Century 
(London, 1955), P • 14 . 
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by Jeremy Taylor , William Law, and Thomas a Kempis , Wes ley 

began to form his own relig ious ideas. 

In his systemati c way, he began the first of a long 

series of projects designed to help him find God. He 

decided to reason his way to God. He organized his days 

on the basis of a strict schedule, hoping that eventually 

he would reach Christian perfection. He allotted every 

hour of his day, spending some time for good works, some 

for meditation, some for study. But even with these rigid 

rules for himself, he seemed to be as far away from God 

as he ha d ever been. His second project was to become a 

priest in the Anglican Church. He felt that surely by 

p reaching about God to others, he could find God himself. 

His third project came when he was out of school and 

was teaching at Lincoln College. He and his brother Charles 

orga nized a club for some of the students who were espe

cially interested in relig ion. They met to study religious 

writing s and to compare notes about their own relig ious 

lives. Almost immediately the "Holy Club,n as it was 

laughingly called, came under attack from other students. 

One l ab el attached to the members was nThe Enthusiasts." 

Because of their highly methodical lives, they were also 

derisively referred to as Me thodists. One scathing attack 

said t hat the members "avoid, as much a s possible, every 

object that may affect them with any pleasant or gr a teful 

sensations." It even accused them of having " blood let 



once a fortnight, to keep down the carnal man." 

article continued : 
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The 

As these Methodists have occasioned no small 
stir in Oxford, so there has not been wanting 
a variety o~ conjectures about them. Some are 
apt to ascribe their gloomy and disconsolate 
way of life to want of money; thus being de
nied the enjoyment of those pleasures they 
chi~fly desire, they are weighed down by an 
habitual sorrow • .? 

The article went on to say, "They have the misfortune to 

be taken by all who have ever been in their company for 

madmen and fools." 

The members of the club did have a very rigid, system

atic schedule for themselves. They got up at five every 

morning, fasted twice a week, partook of Holy Communion 

every Sunday, and repeated a collect at nine, twelve, and 

three every day. They had methodical habits of study, 

Bible reading, prayer, alms g iving, and visitation of sick 

people and prisoners. The visitation of prisoners, many 

of them condemned to die, was a rather revolutionary idea 

that met with much criticism. 

In 1725, when Wesley accepted a fellowship at Lincoln, 

he made this statement in the Journal: ,.Leisure and I have 

taken leave of one another. I propose to be busy as long 

5 · Thi' rst (New York, 1958), P• 31 • Lydel Sims, The Burning 
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6 
as I live, if my health is so long indulged me. 1• The 

statement was not just a whim. He experimented with dif

ferent waking hours and decided that he did not need as 

much sleep as most people. From then until the end of his 

life, he awoke every morning at four o 1 clock. And he 

maintained this demanding resolution of his youth. With 

amazing energy, he was busy for the next sixty-five years. 

His health did not fail him, either , because he was preach

ing four days before he died. 

While he was at Lincoln, Wesley began another habit 

which he kept for the rest of his life. He saved for him

self only the money that he could use for clothes and food 

and gave the rest of each year's salary to the poor . As 

his profits increased through the years, the percentage of 

his earnings that he kept became smaller and smaller. 

That first year, he lived on twenty-eight pounds and was 

able to give away only three or four pounds . Several years 

later, Wesley made one hundred and twenty pounds, but 
7 

saved twenty-eight and gave the rest away. 

Even though Wesley in his Oxford Club days was helping 

6 
Harold Nicolson, The Ag e of Rea s on: The Eighteenth 

Century (New York, 1961), p . 388 . 

7 
D. D. Th ompson, John Wesley as a Social Reformer 

(New York , 1898), P • 8. 
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the poor and visiting t h ose 1.·n 
prison , he stuck pretty 

closely with the other members of the club. 
In his jour-

nal he writes tha t he resolved to have only 
such acquaint-

ances as would help him on his way to heaven. He enjoyed 

the Oxf ord Club . He liked th t e sys ematic way of living 

and especially the scholastic atmosphere of the college. 

He had tried to preach for a while in his father's parish 

in the country, but he could not bring himself to like the 

rough , uncouth country people. He felt more at home at 

the college, around books and scholars. But he was still 

dissatisfied. Apparently, the club did not hold the answer 

for his longing. 

In his search for direction, John accepted an invitation 

from James Oglethorpe to go to America, to the colony of 

Georg ia, to be a missionary. He was stirred by the idea. 

Throughout England, tales were circulating about the "noble 

Red Man," savage and unspoiled by civilization. The idea 

of having a whole colony as his miss ion field and convert-

ing Indians to Christ ianity greatly appealed to him. But 

Wesley wrote in a letter, 1tMy chief motive is the hope of 

1 I h ope to lea rn the true sense of the saving my own sou. 

Gospel of Christ by preaching it to the heathen." (Wesley, 

Letters , I, 188) 

His experiences l.·n America did not fulfi ll his hopes. 

ble He was He found that the red man was far from no • 

b h ·or of this shocked by the savage, even murderous e avi 
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primitive people . His experiences convinced him tha t , 
contra ry to a popular view, man was not by 

nature good. 
But We sley's failure was mainly due to hi"s 

own errors. 

He could not communicate with the people. 1 
A though he 

was extremely devoted , he was bigoted and tactless. He 

was determined to carry out the correct Angl ican form and 

ritual to the letter. At one time, he even refused to 

administer Communion to a pastor on the grounds that he had 

not been baptized by an episcopally ordained priest. Years 

later, Wes l ey commented on the incident in the Journal: 

" Can any one carry High Church zeal higher than this? And 

how well have I since been beaten with mine own staff1" 

(III, 434) 

The trip back to England was one of bitterness and 

di sappointment for John Wesley. His mission had been a 

failure, and he certainly had not made any gains in his 

personal search . In his cabin during a storm, he wrote 

again in his Journal, " I went to America to convert the 

Indians. But 01 Wh o shall convert me?n (I, 422) 

During the next few months, Wesley's belief in the 

t b Shaken In Ge orgia, sufficiency of reason began o e • 

he had known several Moravians and was impressed by the 

"d they had in their religion~ great conf1 ence He could 

it was almost entirely not accept their doctrine, because 

But he dl.d beg in to question his atbased on faith . 

t all hl·s problems through reason. empts to s olve 
A 

. had asked him once if he Moravian preacher in Georg ia 
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1mew Jesus Chris t. He replied h esitantly: 

"I know he is the savior of the world." 

The Moravian questioned him again . 

"True, but do you know he has saved you?" 

"I hope he has died to save me , " he replied . 

Then , according to Wesley's account, the preacher asked 

him a question that bothered him for a long time: 

"Do you know yourself?" (I , 151) 

Wesley once explained that he saw abundantly more than he 

felt . 

Back in En g land , Wesley became friends with another 

Moravian, Peter Bohler . They had many long discussions 

during which Wesley tried to reevaluate his intellectual 

approach . He had come to the conclusion that the search

ing and struggling were an inevitable part of relig ion, 

but Bohler said no . He told him that true faith was ac 

companied by a feeling of lasting peace . This idea seemed 

reasonable to Wes ley, and it was supported by Scripture . 

But he did not know how he could preach what he knew but 

could not feel himself . Peter Bohler made a suggestion 

that seemed to g o against all reason. "Preach faith until 

you have it. Then, because you have it , you will preach 

faith." (I, 442) During the next few weeks , Wesley set 

f ·th d ·t rewards of inner about fervently preaching a1 an 1 s 

· . f ht ·t every step of the 
peace , while his log ical mind oug 1 

way . 
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John Wesley ' s biographers divide his life into two 

se cti ons--be f ore Aldersgate and after Aldersgate. Wesley 

wr i t es tha t one evening he went reluctantly to a society 

in Aldersga te Street where someone was di rea ng Luther's 

preface to the Epistle to the Romans. He says of his ex-

perience, "I felt my heart strangely warmed . " (I , 476) 

This seems like a rather mild testimony for an experience 

that changed his whole life. After a long search that had 

completely dominated his life, he finally found a kind of 

peace. He wrote in the Journal, "An assurance was given 

me that he had taken away my sins, even mine . " (I , 476) 

The experience was not a sudden revelation, for the idea 

of faith had been claiming more and more of his thoughts 

for some time. Nor did the experience erase all doubts 

from his mind forever . He was a debater, a questioner, 

and reason would always be a very important factor in his 

life. But his experience at Aldersgate was a great vic

tory for him over the dominance of logic. It marked the 

beginning of a new and different kind of ministry for him, 

a new vitality in his work, and a relig ious revival that 

was eventually to produce the Methodist denomination . Now 

that Wesley was not preoccupied with saving his own soul, 

an Outle t, and he turned his attention his energy needed 

to other people. 
was t he basic cri

In to an atmosphere in which reason 
h t his doctrine of 

terion f or a ll t h ought, Wesley broug 
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religion based on faith . At that time , the church was 
trying to combat the Deists • charges of 

fanaticism and 
superstition by proving the rationality 

of Christianity. 
Here was an Anglican priest who admitted that 

religion 
could not be completely rational. It was not possible to 

rea son one's way to God, because he had tried. He preached 

that faith was absolutely necessary for religious experi

ence. And he was enthusiastic about what he had to say. 

Such zeal was frowned upon by society. The Church could 

not tolerate it. 

In Wesley's journal for 1738 and early 1739, there is 

entry after entry to the effect that he had preached at a 

certain church that morning and would not be allowed to 

return. As fewer and fewer churches remained open to him, 

he began to feel at a loss. Finally, George Whitefield 

urged him to begin preaching out of doors. It was a prac

tice that Whitefield had just begun and had found very ef

fective. The idea did not appeal to Wesley, because he 

liked formal worship. But he tried it and was amazed and 

pleased by the results. Everywhere he went, he drew large, 

enthusiastic crowds. His new audiences were very different 

from the sophisticated congregations to which he was accus

tomed. They were the poor of England--the kind of people 

h :L
·n hi"s father's parish years 

he had not been ab le to reac 
ha d something to g ive 

before and later in America. Now he 
d they flocked to 

them--someth ing they wanted to hear-- an 
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hear h i m. He discovered that h t e a c ually preferred preach-
ing to the poor, be cause t hey came expectantly , a s if t hey 

had been waiting for someth ing to happen. 

The r a tiona lism that was designed to relieve tensions 

in t he e i ghteenth century only bottled up the emotions of 

the poor people who constituted the great majority. It is 

unfair to say that there were no reformers in England in 

the early eighteenth century, but at best, they were rare. 

A society in which pride and ambition were considered the 

greatest sins, and people were urged to stay in their prop

er places in the chain of being , was not likely to produce 

many reformers. The overall mood of self-satisfaction, 

optimism, and even complacency was not an atmosphere con

ducive to reform. 

The Methodist movement apparently offered many people 

an emotiona l release that they needed. Harold Nicolson 

says of the poor people's reception of Wesley's ministry: 

I t was wi th relief t ha t t hey exchanged t he 
arid nega tives of intellectualism, the . dry 
gi ggl es of the agnostics, fo r the cer t i tudes 
of rigorous creeds and disciplines and f or 
the e cs t a tic f e elings of brotherh~od ~nd 
mut ual support provided by some minor ity 
se ct. (Ni cols on , The Age of Rea s on, P • 383) 

h . f ollowers, who were referred to a s John We s ley and i s 

Cri· ti'ci sm from the Angl i can Church Methodists , drew much 

1 Bishops Warburton and and fr om society in genera • 
nt One of 

Lavington wrote trea tises attacking the moveme • 



31 

the most serious charges was t ha t of enthusiasm. The 
Bishop of Lichfield referred to 

8 Wesley• s "melancholy 
enthusiasm,u ate th t 

rm a seems to contradict itself. 

Among others, The Gentleman's Magazine and Weekly Mis-

cellany conta ined scathing attacks on the Methodists. 

The Monthly Review carried an article addressed to John 

Wesley from which the following passage is taken: "Every 

attempt to stifle the pernicious and growing evil of en

thusiasm, and candidly to expose the bigoted zeal of its 

propagators is highly commendable." (Edwards, John Wesley 

and the Eighteenth Century, p. 196) At one time Horace 

Walpole went to hear Wesley speak. He said of him that 

there were 1•parts of eloquence in his sermon, but towards 

the end he exalted his voice and acted very ugly enthu-
9 

siasm. 1
• 

The fear of fanaticism and excessive enthusiasm was 

partly justified. At many of the meetings, there were 

Outbursts and 1·n several cases, physicases of emotional 

cal effects such as trembling and fainting. Most of the 

Probably the result of emotional physical symptoms were 

excitement. The majority of physical cases occurred in 
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the congregations of George Whit 
efield, the mos t dr amatic 

orator among the Methodist pr ea chers. 

sure he approved of 
Wesley wa s never 

Whitefi eld's histr· . 
ionics. It is inter-

esting to note tha t 
a t one me eting , before he began his 

sermon, Charles Wesley warned the 
crowd that anyone "strick-

en down"' during the service would b 
e quietly removed from 

the room . No one was stricken. 

It i s i mpossible, however, to discount the emotionalism 

tha t Wesley a nd the other Methodist preachers evoked in 

t heir audiences. Wesley himself was convinced that tears 

were a na tural reaction to his message, and he did not 

discount the possibility that many of the fainters and 

groaners were sincere. He was gratified by a responsive 

congregation , but more often than not he observed that 

responsiveness was indicated by the gradual quieting of 

a noisy crowd. 

The Church disapproved of Wesley's enthusiasm and the 

emotionalism that it caused among the masses. His methods 

were unconventional and unacceptable to the Anglican Church. 

But it wa s not only his methods that alienated him from the 

Church and f rom most of the gentry. It was the message 

itself. Wesley had departed from the prayer book and had 

begun t o pr ay a nd later to preach extemporaneously. His 

. . es by faith, 
ma in messa ge was t ha t justification com 

fai t h alone . This man who ha d 
relied on reason and 

.. ·ze all of t hese 
loved form and ritual began to minimi 

and 

who 
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t h ings, pl a cing faith above all. 
He wrote in one of his 

letters, "I would observe every punctilio 
of order except 

where the salvat ion of souls is at stake. 
There I prefer 

the end before the means.u (Letters, IV, 146) 
Wes ley's insistence on spiri'tual rebirth because of 

the inherent evil in man was an unpopular message with 

many of his old friends, as well as with the organized 

church. He was frank and straightforward i'n pointing out 

laxity in the Church. He maintained that no amount of 

good works could get a person into heaven. Experience 

bad taught him the futility of that approach. His message 

differed entirely from the usual sermons of the day, which 

had become, for the most part, mere moral lectures. The 

greater part of the rich and the clergy turned away from 

We sley in anger. But the greatest threat to his safety 

was what he called ttthe many-headed beast" (Journal, II, 

395)--the mob. Wesley's plain talk angered many of the poor 

people as well as the rich. He had fruit, dead animals, and 

other miss iles hurled at him frequently. Many times he 

found himself in the middle of an angry mob. But he appar-

1 r He tried to ently had a talent for winning peop e ove • 

stay calm and began talking quietly with the people di
. th Journal, the 

hl.·m and, as he puts it in e .::..::;.=~rectly around 

h t he crowd. On a few oc
calm would begin to grow throug 

b me his 
casions the leader of a mob or disturbance eca 

friend . 
the "beast" in the face, 

He believed in looking 
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a method which usually worke d 
and produced some of his 

most attentive audiences. 

Even after fifty years of f" ld ie preaching, Wesley 
continued to attract large crowds--a. f act which am.a.zed 

him . He a lways felt a little out of his element when he 

was preaching out of doors, and he called field preaching 

"this strange way" (II, 167) in his Journal. In 1739, 

Wesley noted that he had submitted to be more vile when 

he began this new type of ministry. Twenty years later, 

he remarked in the Journal: 

What marvel the devil does not love field 
preachingl Neither do I: I love a commodious 
room, a soft cushion, a handsome pulpit. But 
where is my zeal, if I do not trample all 
these underfoot in order to save -one more soul? 

(IV, 32-5) 

As much as he loved the organized church, Wesley was con

vinced that God could not and should not be limited to 

it. In 1748, he wrote in his Journal: 

I wonder at those who still t~lk so loud.of 
the indecency of field preaching. The highest 
indecency is in st. Paul's Church, when a con
siderable part of t~e congregation are asleep, 
or talking, or looking about. (III, 373) 

b · g asleep, hav
Wesley referred to the whole church as ein 

1 mes sage of the gospel and 
ing strayed from its origina 

unable to reach the masses of England • 

di. d reach the John Wesley 
rnasse s--in England, Ireland 
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nd parts of Scotland . I 

n a deba te over preaching in 
ot her men ' s parishes , the man who had b 

een so bigoted 
and limited by church ceremony was now bl . 

a e to make the 
statement that l a t er be came his motto "I 

1 
k · 

, oo upon all 
t he world a s my parish." (Letters, I, 286) The Journal 

gi ve s wi t ness to a very full, energetic, methodical life. 

Yea r after year, for sixty years . he t , repor s riding many 

miles every day to preach . Often he delivered three ser-

mons a day. During his ministry he covered nearly a quar

ter of a million miles, preached more than forty thousand 
10 

sermons, and wrote over two hundred books. Most sources 

estimate that he averaged about five thousand miles on 

horseback a year . So that he would waste no time, he read 

while he was riding. When Wesley was sixty-three, a 

thirty-year-old man , Duncan Wright, rode with him for a 

few we eks. After a few adventures with mobs and dangerous 

wea ther, Wright decided he was unable to keep up the pace 

and returned home . (Wood, The Burning Heart , P • 117) 

Dr. Johnson admired Wesley and enjoyed his conversation, 

but complained that he always had to be somewhere else at 

a certain hour. 

Wesley had a two-fold mission . 

preacher. 

Above all , he was a 

He stated in But he was also a reformer. 

( h" n 1967), 10 Wood , The Burning Heart Mic iga, 
A. Skevington 

p . 116 . 
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"Lar e Minute " t hat h is ob jec ti ve was n•to reform the nation , 
parti cul arly t he Church , and to spread 

Scriptura l holiness 
over t he land ." {Works, VIII, 2.'99 ) 

He was one of the few 
reformers of his day, and possibly the 

most active. His 
congre gations were the colliers, smelters, 

shipyard work-
ers, farm l aborers, fishermen weavers ad ld" , , n so 1ers . He 

was interested in their practical as well as their spirit-

ual welfare • In a letter he said, "I bear the rich and 

love the poor." (Letters, IV, 266) He continued the Oxford 

Club practice of visiting the prisons and set up dispensar

ies f or the sick. He taught children in his home and set 

up a school for colliers' children at Kingswood. He also 

started an orphan home in Newcastle and a widows' home. 

(Wood, The Burning Heart, P• 141) 

Wesley carried Bibles and other books around with him 

to give to people in rural areas who did not have access to 

books. He set up printing presses which produced books at 

"th these cheap books, he helped to popa low cost, and wi 

ularize reading . 

Of t he first to write a pamphlet about Wes ley was one 

before slavery was abolished in the 
slavery . Sixty years 

strongly denounced the slave 
dominion of Great Brita in, he 

trade. In some of the Strongest language he ever used, he 

slave ships and 
described the horrible conditions of the 

they reached their 
the inhuman treatment of the slaves when 

h "ch Wesley named 
destina tion. In this pamphlet , w 1 
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!!1oughts on Slaver1, he stated that 
slaveholding was ob

viously utterly inconsistent •th 
WJ. mercy. 

However , prea ching rather than reforming was Wesley's 

main task . It was his 
message that was of most importance 

to the people of England. It 
was for his ideas and his 

ability and enthusiasm in d" 
sprea J.ng them that he was loved 

and hated . The re f ore. it · · , is important to examine some of 

his ma in beliefs. 

At the basis of his thinking was the belief in original 

sin . Man is naturally in a state of blind ignorance, guided 
11 

only by the ' dim light of reason. 1 Man is a prisoner to 

his own selfishness, and t here is no amount of good works 

tha t can justify him. He "cannot move beyond the circle 

of self." (Works, IX, 456) The only justification for man 

is the free gif t of grace from God. And the only salvation 

for man is through faith in Jesus Christ. Wesley main-

tained that "grace is the source of salvation, faith is 
12 

the condition. " Only through faith and a complete sur-

render of his will to God can a prisoner to self be 

liberated. He believed in instantaneous conversion, that 

a t the moment of surrender, a person experiences rebirth 

and be comes a new person. This experience was always ac-

11 . of the Natural 
John Wesley, uThe Na tural Cond~~ign Fuller (Phila

Man, • Valiant for the Truth , ed. Davi • 
delphia, 1961), P • 273• 

12 'ons b the Rev. 
'"'~:.!:;~~~ong_,.~S~e~v~er.r~a½lmOfc~c;iarS:-;J. ~Eooniiddootin-;,11'99122~1J, John Wesley , ~ermons Telford, 9th ed., 

Iohn Wesley A. M., ed . John 
Vol. I, p . 38. 
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companied by a feeling of peace 
and joy, which was usually 

physically evidenced by tears . 
Wesley felt that the groan-

ing and fainting were signs of the struggle with evil and 
t he realization of sinfulness that 

take Place just before 
conversion . 

Wesley's doctrine wa s not new, although it differed 

entirely from the emphasis of the Church of his day. He 

felt that he had only rediscovered and renewed the Biblical 

message, the orig inal message of the Church. It was the 

same message that Martin Luther had rediscovered and 

preached during the Reformation. Through the Moravians, 

Wesley wa s indirectly, but greatly, influenced by the 

thinking of Luther. But he finally broke with the Mor

avians because of their mysticism and their quietism, or 

qu iet wa iting for salvation. 

The Puritans were a big influence on Wesley. One of 

the main concepts that he adopted from them was the 111Priest

hood of all believers." Like them, he believed in strong 

moral discipline. He believed in dressing and living 

simply and objected to drinking , gambline, and dancing. 

Another important influence on Wesley was Calvinism. 

But there was one important area of disagreement. He 

t· a stand 
could not a ccep t the doctrine of predestina ion, 

· ld Their 
Split with Whitefie • Which also caused him to 

letter s on the subject are amusing. 
Wesley wrote to his 

friend: 
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Dear George , I haver 
written on the sub ead what you have 
and God has taughtj!~tt~ftpredestination, 
and that I am right. a you are wrong 

George's reply was: 

De~r John, I have read what you have 
written on the subject of predestination 
and God has taught me that I am right and 
you are wrong. (Wesley, Valiant for the Truth 

p. 292) , 

But We sley was usually very serious and very emphatic about 

his beliefs on the subject. He felt that if the doctrine 

were true, then all preaching was vain. He accused the 

Calvinists of representing God as being worse than the 

Devil. He strongly believed in the free choice of the 

individual. 

As to his opinion of contemporary thinkers, Wesley ad

mired Locke and hated Hume. And after reading Rousseau 

upon Education, he wrote in his Journal: 

a more consummate coxcomb never saw the 
Su.rel he i·s a mere misanthrope; a cynic 
sun • • • · f · d 1 11 over• So indeed is his brother-in i e 
toltaire ; and well ~ighh~ 8

8
f~=~tt~ ~~:c~:~t 

As to his bookd,di!e~:h:r~pon reason nor exper
degreei gt"oun e 
ience. · 3 

• ed to like 
he admitted that he was prepar 

About Swedenborg, 

13 J bn Wesley's Journal (New 
John Wesley , The Heart of o 

York, 1903), P• 351 
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him, b c ue he knew he was relig' 

ious. But he was dis
He called him "one appointed 

of the most ingenious, 
entertaining madmen, that ever 

set pen to paper." (Wesley~ 
The Heart of John Wesley's Journal, p. 

352
) 

It will now be possible to draw 
some conclusions about 

the place of reason in Wesley's thought and about his in-

fluence on the eighteenth century. It · b 
1.s o vious that Wes-

l ey always valued reason. Hebel' d th 1.eve at through reason, 

man could attain much lmowledge, both of his universe and 

of himself. But he grew to understand its limitations , 
especially in the realm of religion. His main _point at 

issue with the exponents of the Age of Reason was the sole 
14 

sufficiency of reason. He felt that intuition, experi-

ence, and feeling, as well as reason, were important. 

Although Wesley's message was emotional, he realized 

that emotion, like reason, cannot stand alone. He scorned 

those people that he called "!gospel preachers" who shouted 

the same phrases designed to make their hearers emotional. 

He said that their preaching, based on faith wi th0ut works 

and emotions without reason, had no solid foundation. He 

never to scream like the so-called advised his preachers 

Cautioned his followers that gospel preachers. Wes ley 

they needed light as well as heat. 
Dean Hutton said that 

14 in the Theolo of 
Gray ' The Place of Reason V derbilt Univ. Wallace Submitted to an 

Lohn Wesley: a Dissertation. 
June, 1953. 
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hi sermon u ca.me str ight from h . h 

is eart as well as from 
his ound , strong head . n Sk . 

evington Wood writes , "In 
this combination of he t and light lay th 

e secret of Wes-
l ey 's power as gospel preacher." (The Burning Heart, p . 156) 

John Wesley was a practic 1 
a man . He did not just arouse 

an emotional reaction in his followers- and leave it at 

that . He organized Methodist societies and set up a head

quarters in London. He executed what is now referred 

to as a follow -up program to keep the Methodists together 

and to keep them interested and active . As a result 

of his powers of organization, the number of Methodists 

soare d . At Wesley's death, there were an estimated 71, 688 

in Europe and 48,610 in America belonging to the Methodist 

societies. 

Wha t did John Wesley accomplish? I have discussed his 

role as a social reformer , but that is secondary . He left 

to the world an abundance of letters , sermons , and books , 

of which by far the most interesting is his Journal . 

This huge work is often referred to as a book of plots , 

Wl'th the aid of Wesley's delightful Plays, and novels . 

el'ghteenth century England comes alive on sense of humor, 

its pages . 
t o the poor people of 

But his greatest contri~ution was 

tle t for emotion . After 
E and an OU ngland. He offered hope 

lf he took his himse , of logic to Proving the insufficiency 
h would listen . 

'th to those w o 
mes sage of salvation by fai 
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H said, "I design plain truth 

for Pla i n people. " (Gray, 
The Place of Reason, p. 7) H 

e never forgot what William 
Law said about religion : "Relig i i 

on a the most plain, 
simple thing in the world . It • 

1.s only, "We love him, 
because he firs t l oved us. " (Gray, P• 121 ) 

Peter Bohler 
had once told Wesley that he must quit phil 

osophy. Wesley 
discovered f or himself that some things are too simple, 

others too complex, to be explained by reason. 

Ther e i s one undeniable fact about John Wesley. If 

he had con tinued in his reliance on reason, he would have 

been l ost i n the crowd. There is a direct correspondence 

between h i s decision for faith through his experience at 

Aldersgate and the beginning of his dynamic, effective 

mini s try . His importance lies in the fact that he chal

lenged many of the beliefs of his age. His interest in the 

poor, hi s hatred of slavery, his emphasis on the im

portance of women and children, and his insiS t ence on th8 

pl ace of emotion i n l ife were tendencies pointing towal'd 

Started a spiritual revival and encour
Romantic ism . Wesley 

not instead of, but in addi
aged the exerc i s e of emotion, 

tion t o , r eason . 



WILLIAM BLAKE 

When William Bl k 
a e was born i n 1757 , 

John Wesl ey wa s 
already fi fty-four years of 

a ge . For t hirty-four years 
the two men were a live a t t he . ' 

same time. Although Blake 
may be considered the fi r st Roma t· 

n ic poet, and although 
he died clos e to the end of th 

e Romantic era, neoclassic 
culture wa s still f lourishing a t the 

time of his birth. 

And during h i s l i fet ime, t he role of reason was still 

exalted . Blake, even more than Wesley, rejected the 

beliefs of mos t of the influential thinkers of his age, 

inc l uding Volta ire, Rousseau, Locke, Bacon, Gibbon, Hume, 

and Newton . He f elt t hat these men were leading others 

astray by t heir insistence on a sole reliance upon reason. 

He associated Volta ire, Rousseau, Gibbon, Hume, and Newton 

wi th the Deist ic movement which , to his horror, was trying 

t o put ra t i onal bounds even on religion. He disagreed that 

reason was a sui t a ble guide for man, for he felt t ha t t he 

man who fo l l ows exclusively t he light of h is own reason 

ends up in a cage f rom which his mind cannot escape. In 

his op inion , Newton wa s in such a cage, his mi nd dragged 

exper i ments so that t hey blocked down by h is scient i fi c 

hi s vision an d put h i m i n a kind of sleep . He fought 

bl through logi
Locke1s i dea that everything is explaina e 

Cal t h . i And he had a ha tred f or 
Ba con , whom he accused 

ink ng . 

h 1. ntellectual of want ing t o destroy t e 
art s of poetry , pa i nt-

. Call'd: I call 
i " The Gr eat Ba con--he i s ng , and musi c . b 

t hing mus t be done y 
the Little Bacon--says tha t Every 

hi m 
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E.XP riment . " In an er, he went so f ar as to comment, 
"Bacon, s Philo ophy has Ruin, d England." 2 

Unlike Wesley, Bl ke 
was not a neoclassicist, for he 

objected to poetry , like Pope's, which 
substituted in~el-

l ect for imagination. F th ur ermore, in h' 1 18 ater writings, 
he rejected the Classics: 

We do not want either Greek or Roman models 
if we are but just & true to our own Imagi
nations, those Worlds of Eternity in which 
we shall live for ever in Jesus our Lord. 

(Preface t ·o Mil ton, p. 411) 

He also rejected the neoclassic concept of nature as a 

guide in writing. ' Forms are Perfect in the Poet's Mind, 

but these are not Abstracted nor Compounded from Nature, 
3 

but are from Imagination." Blake had a special idea of 

nature which differed fr9m the neoclassic view and also 

from the later Romantic idea that II beauty is its own 

excuse for being." Blake insisted that God dwells not 

in nature, but in man, and that "Where man is not, Nature 

is barren. " ( The Marriage of Heaven and Hell, P • 255) 

1 Blake "Annotations to Sir Joshua ~eyn(Nolds, s 
William , d Alfred Ka zin ew 

Discourses," The Portable Blake' e • references to Blake's 
York, 1968), P • 575. (Subsequent page) 
works will refer to The Portable Blake. 

2 
Ibid . ,573 • 

3 and the Bard (Detroit' 
Robert Gleckner, !TEh~e0P~iJp~e~r::___!:~~~:.....::~-

l959}' P • 54. 
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William Bl ake wrote of the 
era in h. w 1.ch he lived: 

I turn my eyes to the 
Schools and Universities 

And there behold the Loom of L of Europe 
ocke, whose Woof 

Wash ' d by the Water-wheels f N rages dire 
0 ewton; black 

In heavy wreathes fold the cloth 
s over every Nation. 

(Jerusalem, p. 463 ) 

Throughout his mature life, Blake was aware of the fact 

that reason wa s overemphasized in the · eighteenth century. 

He was concerned about the tendency t t o ry to solve all 

problems through the use of reason, and he wa s convinced 

that reason was not sufficient. 

It is impossible to explore directly Blake's personal 

struggle with reason. Unlike Wesley, he left no journal 

to record his experiences and thoughts. But he did leave 

a voluminous record of his ideas in the form of his poetry. 

Apparently, Blake d id not have a radical change in his at

titude toward reason, the way Wesley did, for his ideas 

on the subject seem to be fairly consistent throughout 

his writings. His works prove that he was a man of reason, 

but at the same time they carry on one of the moS t ex

tensive verbal battles against reason that has ever been 

studying his writings that 
waged. It is basically through 

• his thinking 
I will try to dis cover the place of reason in 

• the world. 
and the position he felt it should occupy in 

son his dominance of rea , 
Although Blake fought t h8 
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battle was essentiall y a positive rather than a negative 
one. He felt that the contemporary th 

ought was off balance, 
that t here was some thing lacking in the people of his time-

some force 
th

at reason had pushed out of their lives. This 

force was what he called imagination. Blake was interested 

in the total man, the man who fulfilled his potential. In 

his view, reason put restrictions on man's vision. To him, 

reason meant only man's narrow, analytical powers. However, 

imagination was more comprehensive, for it included the use 

of the senses, emotions--all of man's capacities. In 

Jerusalem Blake writes, I will not Reason and Compare. My 

business is to Create.u (p. 460) Reason comprehends only 

the ratio of things, while imagination encompasses, and 

then presents, the totality. 

Because Blake knew he had the vision that others lacked, 

he considered himself a prophet. Like Wesley, he had a mes-

sage to convey to the people of his age. In the introduc-

tion to one of his earliest works, Songs of Innocence, 

Blake refers to himself as a piper. Here, he is alluding 

of Luke in which Jesus to a parable in the seventh chapter 

other prophets: nwe piped refers to John the BaptiS t and 

for you and you did not dance. So, early in his career, 

Blake associated himself d establishea himwith prophets an 
But Blake's . ·ded generation. 

self as a messenger to a misgui predict 
f someone who could 

idea of a prophet was not that o 
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the future . He related poetry 

and Prophec . . 
inition of a prophet f h Yin his def-

, or e thought of 
a Prophet as a 

"poet who beheld the ete 1 4 rna truths b 
" y power of Imagina-

tion . On another occasi h 
on, e explained uE , very honest 

man is a Prophet ; he utters his i 
1 op n ons both of private 

and public matters.n (Annotations to Watson's 
An Apology 

for the Bible," p. 562) M 
oat of the time, however, it is 

obvious that Blake felt t hat he had a mission and that he 

was doing more than just uttering opinions. 

states: 
In Milton, he 

I will not cease from Mental Fight 
Nor shall my sword sleep in my hand 
Till we have built Jerusalem 
In England's green and pleasant land. 

(p. 412) 

William Blake's sword was his pen, and for years he worked 

energetically to try to open the eyes of his people. His 

cry was, "Englandl awakel awakel awake1" (Jerusalem, P• 457) 

This sense of mission which Blake felt was much like 

Wesley 's, for Wesley had also written of a church and a 

country filled with sleeping people in need of being 

awakened . Blake wa s aware of Wesley's work and identi-

ri In M1.lton, he says of Wesley and 
ed with his struggle. 

Whitefield: 

4 His Philosophy and s . Foster Damon, Wli!illllJi~a~mLJBLll~a~k~e~=:...!~!....::.!!.!~~..:..::.1---=-
.§.ymbols (Boston, 1924), P • bl. 
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Can you have 

Their life's 
greater Miracles than these? 
whole ~n who devote 

co ~rt to intire scorn 
& injury & death? 

(p. 423) 

In Jerusalem, Blake contrasts the Method1·sts w1·th 
the Deists 

when he says: 

Vo~tair e, Rousseau, Gibbon, Hume, char e the 
Spiritually Religious with Hypocrisy; gut 
how a Monk, or a Methodist either, can be a 
Hypocrite, I cannot conceive. (p. 452) 

And in the next sentence, he identifies himself with Monks 

and Methodists when he says, "We are Men of like passions 

with others & pretend not to be holier than others." 

Like We sley, Blake was opposed to the Deists because 

of their completely rational basis for religion. In 

Milton he speaks of Deism as: 

this Newtonian Phantasm 
this Voltaire & Rousseau, this Hume & Gibbon & 

Bolingbrok~, S 
This Natural Religion, this impossible absurdity . 

In another work which is its~lf a very logical argument, 

1·s no Natural Religion." (p. 77) he explains why "There 

Were true that man could only per
He contends that if it 

reason could only help him 
ceive through his sense organs, 

5 ts the Enlighten-
11w ·11iam Blake Rejec d Northrup 

Jean H. Hagstrum, . 1 f Critical Essa s, e • 
rnent, " Blake: A Collection° 
Frye ( N • J., 19 , 1 3 • 
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"compare and judge of wha t he 
has a lready perceiv'd." 

"The desires & perceptions of 
man , untaught by any 

but organs of sense, mus t be 1 . i 
im ted to objects of 

( p. 77 ) 

thing 

Since man does have 
a conception of and desire 

sense." 

for God , whom he cannot perceive through the 
senses, he 

must not be bounded by his senses. Th erefore, God can 

be perceived only through the imagination, not through 

reason. tt·He who sees the Infinite in all things, sees 

God. He who sees the Ratio only, sees himself only." (p. 78) 

Blake accuses the Deists of trying to oversimplify, of 

negating imagination and trying to explain all things by 

reason. Dei sm limits man, whose capacities and desires 

should be infinite. "The bounded is loathed by its pos

sessor. The same dull round, even of a universe, would 

soon bec ome a mill with compl icated wheels." (p. 78) 

Man limited to his senses, and therefore to reas on, is 

I' 11 d II Blake thought of the caught in this same du roun • 

as an end l·n themselves, but as windows five senses not 

through which a mental, imaginative , or divine grasp of 

real ity is poss ible. (Gleclmer, The Piper and the Bard, P• 

Blake also accuses the DeiS t s of hypocrisy • 
In the sec-

. t II he accuses men 
tl'on ent1·t1ed "To the Deiss, of Jerusalem 

of exalting t he ir own virtues 
like Voltaire and Rous seau 

He t he faults of religious men . 
and of trying to expose 

Should confess suggests that t hey 

Christians do . 

their own sins, as the 

53) 
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But Bl ke dos not exonerate 

t he Christ i ans f rom 
guilt e i t her . In the passage 'To 

the Christians, " he 
defends t h e inte l lec t and reminds 

t hose who scorn it to 
remember that man is g iven 'M ental Gifts" and h s ould use 
them. He war n s t he Christians t t 

no o refer to another's 
intellec t or creat i ve talent as 'pride 

and selfishness and 
sin. " He i ssues t h is challenge:. 

Let every Christian, as much as in him 1· 
engage him~elf openly and publicly befor!

0!i1 
t h ~ World in some Mental pursuit for the 
Building up of Jerusalem. (p. 456) 

"Mental pursuit" does not just mean analytical reason, but 

it doe s involve reason, as well as all the other capaci

ties of the mind. Obviously, Blake was not totally opposed 

to rea son. He opposed it only when it was emphasized to 

the exclusion of man's other faculties such as emotion and 

imagi ~ation . But Blake, who once referred to himself as 

a mental prince, was an extremely intellectual man. He 

did sophis ticated reading and made acute comments in the 

margins . And h e encouraged a sophisticated l~vel of 

t hought be cause of the c omplexity of his own work. 
He 

f d hi s poetry about li fe 
elt that life i s complex , an s o 

t k that is He also bel i eved tha a wor had to be complex . 
d ·t An d he 

Valuable is wort h t h e struggle to comprehen 
1 

• 

Of 
man to believe t hat he could 

had enough faith in the mind 
comment s he made about life . 

comprehend both life and the 
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D nis Saura t says that Blake, th. . 
s inking involved a crit i -

cism of the intel l e ct a r r ived at by th . 6 

rt is certain t hat Blake 
e intellect. 

, l ike Wesley, had h1·s per-
sonal struggle with r ea son . Th 

e extens i ve logica l and 
coher ent system of mytholog ical char a cters 

and symbols 
which he devised is a proof of hi s powerful 

intellect. 
Reason had t o play an i mportant part in the creation of 

this system. The vast amount of space that he devotes 

t o the fi ght aga inst reason and the authoritative way 

in which he s peaks of t h e struggle indicate that he was 

very famil iar wi t h t h e enemy h e was enga ging . But though 

he was a reasoning person himself, he could see what an 

overemphasis on r eason was doing to limit the imaginations. 

of eighteenth century men. 

Relig ion was one a rea t hat was grea tly weakened by the 

imposition of r ationa l bounds. Blake shared John Wesley 's 

concern over the indi f f erence to religion in the Age of 

Reason . He wrote bit t erly , "To defend t he Bible in thi s 

year 1798 wou ld cost a man his life•" (Annotations to 

fo r the BJ.. bl e ," p. .5.58) Hi s gr eat
Watson I s II An Apology 

. t d he regar ded himself as a 
est hero was Jesus Chris an 

ys· 
t In a let t er t o Thoma s But t s , he sa • 
rue Christia n . 

6 ht (New York , 1964) , 
Deni s Saur a t, Blake & Modern Thoug 

p . 32 . 
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The thin I have 
itself • • • is t ~ost a t heart --mor 
and scienc e A d e interest of t e than life 
. t t ( • n when an th rue religion 
in eres _ especially wheny in~ affects that 
my sta t i on as a soldi I omit any duty t 
me the greatest of to~:e~{ Chr(ist} it gives o 

8 
• P • 201) 

Blake agreed with Wesley that the 

from the ori g inal me ssage of Christ. 
churches had strayed 

He applauded Wes ley 
for getting outside the church , for taking his message to 

the ma sses, and for emphasizing f · th ai rather than reason 

in relig ion . He was encouraged by the emotion and en-

thusiasm that resulted from the Methodist movement . 

Gaunt say s of him : 

William 

He was like Wesley, an enthusiast. He admired 
the preacher who bestirred himself to ride about 
Britain and g ive a message of hope;

7
who spoke 

in language very much like his own. 

Al though Blake admired Wesley's spirit and energy, he 

would have disagreed with many of his beliefs. In the 

realm of politics , Blake completely disagreed with Wes

ley • s theory that a monarchy is the best form of govern-

ment. hate s a kingln (Annotations to 
He said , nEverybody 

'~B aeon's Essays," p. 565) 
Picts George III . as the tyrant Albion. 

a spirit of emo-
b th . revolutions 0 the French and American 

In his poem "America" he de

Blake saw in 

hich he hoped were 
tion, individualism, and freedom w 

7 . (London, 1956), P• 52
• 

Willia m Gaunt , Arrows of Des ir,2 
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optitni ic si s f or the fut 

ure. In "The French Revo
iut ion" and uAm.erica n h 

, e sings the Praises 
of r evolution which he of the spirit 

hopes will provide freedom and 
energy in a world of reason d 

an restrictions. 
However, Blake was cautious, 

especially in "America," 
the latter of the two works 

, not to place all his hopes 
in any man or group of men. 

He had seen emotion get com-

pletely out of control during the French R evolution, ex-

pressing itself in the Reign of Terror. Like Wesley, 

Blake tried to avoid presenting a one-sided view, as the 

defenders of reason had done. He realized that his op

ponents had made the mistake of completely discounting 

the value of emotion and enthusiasm. He realized the 

value of emotion, but he also pointed out the necessity 

of reason. Only when man contains a healthy balance between 

reason and emotion, restriction and creativity, can he be a 

complete human being. 

In religious matters, as well as political matters, 

W l Wesley loved the Blake was less conservative than es ey. 

i it, leaving only when 
Church and wanted to work with n 

he was forced to conform or stay away. 
But Blake was vio-

He would have 
lently opposed to the organized church. 

hurch lacked enthusiasm and 
agreed with Wesley that the c 

f d itself rationally. 
that it was mistaken in trying to de en 

1 views, and 
But he would have scorned Wesley' s strict mora 

h O
n that basis. 

he opposed t h e churc 
He felt that the 
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moral laws of the church w 

ere a e confin1· ng 
nation as the rea on of the Deists. 

to the imagi-

institution tha t pl aced unnecessary 
He objected to any 

pe ople , and h e found 
restrictions on its 

that the church was guiltiest of all 
in t hi s respect. 

Blake believed that man should have 
the freedom to 

reach his potential and regarded sexual freedom as the 
basis for all other kinds of freedom. In "London, 11 ' he 

accuses two institutions which limit sexual freedom 

when he refers to the "black 1 nirt& Church" and the "Mar-

riage hearse. 11 
( p. 112) In '"The Garden of Love," he la-

ments the fact that the theme of the church has become 

suppression and I Thou shalt not" instead of love. (p. 111) 

Very different from Wesley's idea that - the sensual should 

be deemphasized was Blake's belief that there is no sharp 

distinction between body and soul. Body is just that por

tion of the soul discerned by the five senses. For Blake, 

"'sex keeps man, s senses open, his imagination stirred, and 

his Selfhood in abeyance." (Damon, Philosophy and Symbols, 

p. 101) He felt that sex was an expression of love and 

freedom and that there should be no rules to reS t rain 

people from their natural desires. 
Suppression of these 

dJ.·scontent, and hypocrisy. 
desires leads to secrecy, 

Blake's 

argument wi th the Church was 
its that it tried to suppress 

bottled up their 
People, that it s emphasis on reason 

bound their desires. 
emotions , a nd its moral laws 
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Its denouncement of the sins of pride and 

ambition kept 
them from trying to rea ch the heights 

of their powers. 
All of these encourage d passi •t . 

Blake's whole concept of 
vi y instead of energy. 

energy stems from his un-
conventional beliefs about God. 

He was by no means a 
Christian in the orthodox sense. F 

or Blake, God is not 
"'out there s omewhere. " He is within man--a part of each 

per s on . Wes l ey also believed that God could work in man, 

through the Holy Spirit, but he believed that man could 

become divine and cast off selfishness only through the 

grace . of God. It is Gqd's act, God's gift, which man need 

only accept and have faith in to obtain. But for Blake, 

,rAll deities reside within the human breast.' (The Marriage 

of Heaven and Hell, p. 256) Christ is the liberator who 

f rees man from selfishness. He is the ideal man, but he 

is no more divine than any other man is capable of be

coming . Man has the responsibility for his own divinity , 

and he is divine insof ar as he uses his creative powers and 

fulfill s t h e tremendous potential of wh ich he is capable . 

that Blake advoca tes 
This creat i ve p ower, this energy, 

is wha t he calls i mag ination. 
In his poetry, he cal l s out 

f rom t he cha ins of reason and 
to each man to f r e e h i mself 

limitations of his own powers. 
to discover for himse l f the 

Blake e:xag-
make h l·s point for energy, 

In order to 
. t h century scal es 

Si n ce the eight een 
ge rated his viewpoint . 

Were tipped s o far toward r eason , 
he had to present a 



strong ca se f or ene r gy i n 
or der to crea t e any 

balance . In The Marriage f H 
--~::.:::..=-=~-~ ~o~~~e~a1v~e:!nl._Ja~n}_!d!JH~e~llll, 
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sort of a 

Blake car-
rie s this exagger a ted vi ewpoint to 

its limit by reversing 
the usua l va lues of good and -1 evi , heaven and hell. In 
this poem, t he dev ils a re heroes and the 

angels are vil-
l a i ns . Bl ake felt that truly ri ghteous 

people have been 
driven into exile by men who are evil and now appear in 

t he gu is e of righteousness. The exiled men are now looked 

on as villa ins. In this poem, then, "Good is the passive 

t ha t obey s Reason. Evil is the active springing from 

Ener gy . Good is Heaven. Evil is Hell." ( p. 250) 

In the poem, " good" is undesirable and "evil" is de

sirable. Heaven is a place where reason reigns, and a 

place where crea tivity is repressed. The inhabitants of 

hell, on the other hand, are engaged in creative, i magina 

tive pursuits. Blake cites his 11 Proverbs of Hall" which 

voice values t ha t are in opposition to conventional moral 

standa r ds . I n gen e ral, the proverbs oppose restra ining 

r ules and organizat i ons. They also encourage each indi

vi dua l to make mi stakes a nd go to exce ss in °rder to find 

hi s own boundaries . For example : 

too high, if he soars wi t h hi s 
No bird soars ( 253) own wi ngs . P• 

. . hi s folly he would 
If a f ool would persist : n ( 253) 

become wise. P• 

gh unles s you kn.ow 
hat is enou h ( You never know w . than enoug • P • wha t 1 s more 

254) 
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If there is any one theme that is important in this poem, 

it is that since no t w 
omen are alike, neither laws of 

country or church should set uniform limits for all men. 

"One Law for the Lion & Ox is Oppression . " (p . 
264

) 

I n order to que stion some of the orthodox views that 

wer e widely held, Blake presents the opposit e ideas with

in a well-organized system which seemed more plausibl e to 

him than Mil ton's system. He did not expect men t o decide 

they would ra.ther go to hell than to heaven . But he did 

hope by his reversal to open men's eyes to the poss ibil i t y 

that energy and cr ea tivity are i mportant and cannot be 

di scarded . He h op ed to establish a connection between 

reason and unnecessary restraint, and between energy and 

necessary creativity. 

Even in this exaggerated view , Blake emphasizes the 

importance of the existence of both energy and reason . 

He keep s a balanced view when he says : 

. • no progression. At-
Without Contraries :sn Reason and Energy , 
traction and Repulsio' to Human ex-
L d Hat e are necessary ove an , 
is tence. (p • 25°) 

. or creative, part of man 
He points out that the Prolif ic , 

restraining element . 
cannot exist without the Devourer, or 

a lways upon earth; 
f men are · to 

The se t wo classes o · es · whoever tries 
ld be enemi , ·stence. 

& they shou ks to destroy exi 
reconcile them see (p. 259 ) 



58 
His objection to religion 

was that it tries 
the two forces in to reconcile 

man when they cannot be 
the complete man . 

reconciled in 

However , the very n 
ame of the poem advocates a mar-

riage between the two oppos ing forces. 
Blake sees a dis-

tinction between marriage and reco •i· . 
nci iation. Reconcilia-

tion produces nonexistence, for the Devourer 
ceases to 

devour, and the Prolific ceases to produce. But marriage 

unites reason and energy in such a way that neither loses 

its basic qual ities. 

William Blake's insistence on the balanced view and 

his emphasis on opposing forces working together to pro

duce the whole are at the foundations of his system. In 

Blake's system, there is no original sin of man. In order 

for man to fall, there first had to be a fall of divinity, 

an occurrence which came about through division. Before the 

fall, all powers were one. But in "The First Book of 

Urizen ," the power of intellect, whom Blake calls Urizen, 

breaks away and tries to take over all of man. Urizen is 

d he is Blake's conception of 
a law-giver and a tyrant, an 

f alse God who is just a 
Jehovah of t he Old Testament--a 

division of the first God. 
from division--division 

In man, too, the fall results 
God Any one 

ha separation ofrom • 
against himself rather t n 

t ol corru facet of man which ia in con r 
Pts the whole man 

as a spectre. 
and becomes what Blake refers to 

None of 
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man ' s f a culties can s tand ,.. a.lone. 

phasizes f r ee dom, ene r gy, and 
creativity in h. is works, 

As much as Blake em-

he a lways p o i nt s out tha t the 
restraining elements are 

al so n ecessa ry . 

Even though Blake was greatly 
encouraged by the stir-

r i ngs of r evolution in France and 
America, he did not let 

hl.·ms elf ge t ca rried away. In uAme · ,, 
rica, Ore represents 

energy a nd is the liberator of an oppressed people. But 

Blake warns t h at Ore radiates "heat but not light." (p. 303 ) 

The spirit of revolution can be dangerous if it is not 

guided by reason, · for it is energetic but not wise. 

Although any controlling element is dangerous, Blake 

clearly indicates in Jerusalem what he feels is the dom

inating element in most men--the controlling power he 

was most anxious to fight. ''This is the Spectre of Man, 

the Holy Reasoning Power." (p. 460) It is this power that 

tends to d ivide man and tries to suppress his other fa.cul-

ties. The person whose vision is limited by reason is in 

which Blake devised. He calls 
one of the four stages of man 

the 11 Single Vision of Ulro" 
this first level of existence 

or "Newton's Sleep.tt negative state in which It is a 
·th and the law of 

are dispensed wi creativity and desire 
Any time a man, s 

the d1·v1·ne imagination. restra i nt kills 
whether it is reason or 

Per s onal ity is ruled by a spectre' 
Blake felt that 

h ·sin this stage. 80rne other f a cu lty, e 1 his theological 
at the height of 

Milton wa s on t h is level 



power s , that he t h en 

s lake would probably 

become his s pectre . 
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let his se lfh 
ood be come h. 1 8 spectre . 

have felt tha t W l 
ea ey let religion 

The second level th t a man ca n kn 
ow is the two-fold 

vision- -the realm of experience. 

stage when he be come s an a dult. 
Man must pass into this 

Although it is filled 
with evil , i t is a necessary step in the creation of the 

total man . It is in this level that the mature person 

find s himself most of the time. 

Every once in a while, man needs a refuge from the ten

s ions of exper i ence. For a while, man can find peace in 

Beul ah--the t hree-fold vision. There, contraries exist, 

but t hey are not in conflict. Children are always in 

Beul ah , and t h i s state of innocence is a lovely time. But 

when they r e a ch a certain stage of development, t hey must 

break away fr om t he refuge and enter t he world of ex

perience . Some, like Thel in "The Book of Thel" and 

Har and Reva in nTiriel" are afraid to face the dangers 

. . 1 · t and flee back to Beulah . and disappo intment s of rea i Y 

There are no more pathetic characters in Blake's works 

Heva, who find permanent 
than the imbe cilic adults, Har a nd 

r efuge in Beulah . a t last return to t he 
Ma t ure man must 

. d esume his responsibilities. 
realm of experience an r 

But there is another way 0 Pen to man. 

t h i s na t ur a l 
moments when he can put t o r es 

working together 
~hen a l l his faculties are 

In t hose rare 

selfhood, and 

wi th none in 
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cont ol , h has the f our - fo l d v i i 
s on of Eden 

condition of the a rtist a t t h • It is the 
e heigh t of h . 

At tha t t . i s creat ive 
powers • i me " ima i . 

g n a t i on opera t e s 
uni f y the tot a l exp er i ence 

unbounded to 
of percep tion" (Gl 

• eckner, 
The Pi e r a nd the Ba r d , p . 5) ) 

Man ca tches a g limpse of 
eter nity . Bu t it i s more than t hat. 

Blake feels t ha t to 
have the c ourage to cast out s elfhood is to 

become man--
tota l, f u lf i lled man--and t o become man i·s to 

become God. 
The f our-fold visi on is t h e union of 

creature and creator. 

Beca use of t h e c ommunication between man and God, man him-

self bee omes d i vine. "God becomes as we are, t hat we may 

be a s h e i s . " ("There Is No Natu r a l Relig ion,,. p. 78) 

Th e vis i on of Eden, like t ha t of Beulah, can only be 

temporary . Man cou ld not bea r the ecsta sy of such heights 

of irna g ina t i on f' or long p eriods of time. And many never 

experience t h e four -f'old vision a t a ll. No one restricted 

by reason c ou ld gain greater vision, for imaginative per-

ception is necessary f'or c r e a tiv i ty, a nd crea tivity i s 

·t It wa s for t h i s reas on 
necessary f or a g limps e of eterni Y• 

t hat Bl ake sought to help peop le expand t hei r vision by 

He felt t hat h e wa s able t o 
adding i magination to rea son . 

l e tter to Thomas But ts . 
experience E d en, a s h e wrote i n a 

· · n see 
Now I a fourfold _v ~s iois given to me; 
And a f ou rfold vision reme delight 
' Tis f ourfold ~n myf~u~eul ah ' s n i gh t 
And threefold i n so May God us keep 
And twofold A~w~ys . & Newton's sleep . ) 
From S ing l e vi sion (PP • 209- 2lO 
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The ta g e of E de n is also 
referred to as h i gher 

i nnoc enc e a n d c an b e compared 
with We sley's Christian 

idea of s pir i tua l r e birth . B t 
oh concepts involve 

up s e lfh ood . Both are compared 
g iving 

with the innocence and 

childhood without the self· hn enthus i a sm of 
18 ess of a 

child . Both involve the forg iveness of sins. Blake 

felt , as Wesley came to feel, t ha t salvation cannot de

pend on man 's works or his morality. Blake said, uif 

Mora l ity was Christianity, Socrates was the savior .u 

(Annotations to Thornton's "New Translation of the Lord, s 

Pr ayer," p . 591) In Jerusalem he says: 

The Spirit of Jesus is continual forgiveness 
of S in: h e who waits to be righteous before 
he enters into the Savior's kingdom, the 
Divine Body, will never enter there. (p. 445) 

For both Blake and ·wesley, man must go beyond his 

intel lect in order to be fulfilled. Salvation does not 

require complete understanding, for t hat is impossible. 

Was a dJ.'ffi'cult task f or them and 
Both men f cund that it 

to rely on anything other than rea 
f or oth er thinking men 

son . 
'bl is that the 

Blake said , " The Beauty of th0 Bi e 

Most I gnorant & S imple Minds UnderS t a nd 

notations to Thornton , P • 591 ) 

But Bl a ke's idea of that necessary 

it Best." (An-

power beyond ra -

h 1 0 s --the throug t · l , s It is 
lonali t y differs from Wes ey • ·ns salvation . 

t h t man ga i 
ar t i s t, t h e ima g ina tive p ower-- a 
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Wber as Wesley was pa r tially 

motivated by 
d h 1 1 h is belief in heaven an e , Blake vs 

fa s concerned wi t h t h e 
e t ernal 

now and with the divinity 
within ma n instead of 

outside 
hi m. Fore iven ess of sins 

can take place within 
man, for 

God can never b e compl etely s e t 
par a ed from man. As 

oothoon d is covers in the nv • . 
isions of the Daughters of 

Albion , ""every thing tha t lives · i s holyl" (p. 299 ) 

Blake could n o t conceive 0 ~ a G 
i od, like Milton's 

and Wesley's , who cou ld send poor souls to languish in 

hell f orever . F or h im, the way ha rdest to justify, and 

the way which Mi l ton failed to justify, was the concept 

of an unforgiv i ng., vengeful God. He · could not envision 

a God who is n ot a s good as man. On this basis, like 

Wes l ey , h e rej e cted Swedenborg's idea of predestination. 

Bl ake sa i d in Je·rusalem., "I must create a System or 

be enslav 'd by a noth er Man's." (p. 460) He did create 

hi s own system and hi s own religion. Because he felt tha t 

some of the Christia n concepts were too narrow, too limit

ing , he kept what h e felt wa s the best of Chri5t ian:i:ty--

the spi r i t of lov e a n d for giveness. 
He discarded the 

P t of hell, a nd oth er ideas 
uritan morality ., t he concep 

Con tradictory to t he sp irit 
Which h e felt were completely 

r elig ion on a broader 
He based h is of tru e Christianity • 

idea . 

. · ty and of no 
other Christiani f body & mi nd 

I know of no than t he liberty o 
o t her Gospel 
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to exerc i e the n · . 
ivine Ar t s of 

(p . 4~5)Imagina tion . 

Bl ake was an i deal is t , hut he als o ha d a 
pr actical side 

as we s l ey d id . He wro te t ha t when ' 
a man does t no attempt 

to find hi s boundaries , he i s f a iling to 
live up to his 

duty and privi l ege as a human being . 
He carried his idea 

of individual potent ial i n to his daily li·fe . 
William 

Blake led a very a ctive, energetic life. Besides working 

at his occupa t i on a s an engraver, he invented a method of 

illustrating ea ch pa ge of writing with an appropriate de

si gn . He read widely and commented extensively in the 

mar gins on h is reading . Besides his regular work, he 

wrote pr ol i f ically, and with amazing originality . He 

worked ou t h i s system of mythology and symbols and brought 

hi s wri t ings to life on hundreds of pages which he etched, 

i llustrated , colored, and engraved h imself. He labored 

over ea ch page until it was a work of art in itself. 

Blake ha d a me s sage to convey to others, but he felt 

that in order t o be e ffective, man must work thr0ugh in-

dividual men and a c tions. 

Practica l a nd organized . 

He rea l ized t hat good must be 

In Jerusalem, he says: 

t h must do i t in 
He who would do good to an~in~~e Particulars: 

f the scoundrel, 
Gene r a l Good is the plea o ·t & fla tterer , 

hypoc~i ebut in minute l y 
. e cannot exi~t d Par ticul ar s . For Ar t & Sci.enc organize ) 

(p. 477 
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He says thR. t a pe r s on who want s to 

. . . see Divinity must 
fi r st find it i n one person thr 

Then he can expand h is vision t 
ough friendship and love. 

f i nally t o a perfe ct whole . 
o a group of people and 

Blake wa s t he embodiment r h' 
o is own ideals. He ex-

pande d hi s v i sion until he could see the "Mi'nute 
Parti-

culars . " He did not just have av 
ague notion about what 

Wa s wrong with the world. Wi'th e nergy, originality, and 

dedication, he wrote in order to awaken man's· imagination, 

to cha llenge his brain, to expand his vision. 

But there was a barrier t ha t had to be overcome before 

men of his century could experience expanded vision. This 

barrier was the spectre of reason that threatened to take 

over man I s whole being, that kept him from allowing him

self to imag ine, to dream, to create. Only when man 

realized that reason was limiting his vision could he 

begin to exercise his other faculties. Blake had two 

tasks. The first was to ca ll attention to the restraining 

and the S econd he describes in tendencies of reason, 

Jerusalem when he says: 

great taskl 
I rest not from my lds to open the 
To open the Eternal Wor t'1 Eyes 

immor a ht 
. th Worlds of Thoug ' 

Of Man inwards into in~o Eternity the 
. the Bos omimaogfi·nGaodti!on. Ever expanding in Human 

(p. 459) 



CONC LUSION 

A character study of Bl k 
a e and Weslev 

"would reveal 
that, in many ways , the two men were i 

The short , trim, dark- haired 
qu te different. 

preacher 
was a visual con-

trast to the poet with his blond hair 
and flashing eyes. 

Blake ha d a bad temper which frequentlv 
"got him into 

trouble, while Wesley wa s apparentlv able to 
" control his 

anger and sometimes to calm even angry mobs. 
Wesley was 

a conservative, a Tory, while Blake wore the red cap of 

the republicans until the Reign of Terror disillusioned 

him. Blake was impulsive and emotional, while Wesley 

was thoughtful and usually unemotional. 

There were similarities between their characters, 

though . Both men were described by their friends as 

being cheerful, lively, and energet1c. They were lmown 

for their honesty and openness, especially with their 

friends. And they each had close friends as well as 

harsh critics. People were not lukewarm about them, for 

d thus evoked some kind of they dared to be different an 

response. Numerous statements by acquaintances and 

friends testify to the fact that the two men were de-

conversationalists who attracted 
lightful company-- good 

The Methodist societies were 
a circle of a dmirers . 

P
ers onal magnetism. And 

largely a result of Wesley 's 

in Bl ake's l a ter years, a group 
re drawn of young men we 

II 
the "Ancients . 

to him wh o ca lled t hemselves because 

d "fferen Because they were 1 t fr om others and 
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inevitabl e t hat 
some wou l d 

theY were nthusias ts , it wa s 

cha r [, e them with insanity . A 
few da 

y s after his Al ders -
gate experience , Wesley ga ve a t e stimony 

in front of some 
of his old friends and con fes d se that t. 'un il recently, 
he bad no t b een a Christi· an . His ent h • u s i a sm, and his 
denouncement o f works and h 

emp a sis on f a ith startled his 

cons ervative f riends . The d g oo s ociety l a dy at whose 

house t h e me e ting was he l d wrote a concerned letter to 

Wes l ey ' s olde st b rother Samuel telling of his wild talk 

and conclud ing t h a t h e wa s a "not qu ite righ t ma n . 11 

(Wood , The Burn i ng Heart , p . 73 ) Others expressed t he 

same op inion , a nd even Samuel was a fra id for hi s brother's 

sanity . But for t h o s e eager l isteners who gathered around 

him day a fter day , Wesley I s message was t h e sanest and 

most f u lfilling t ha t t h ey ha d ever h eard . They were able 

t o understa nd the vers e of scripture t ha t Wes l ey l oved 

so well that says t ha t t h e foolishne ss of God is wi s er 

than t he wisdom of men . 

that Bl ake •-ra s insa ne wa s so widespr ead 
The op inion " 

t ha t his fr i ends h ad to come to h is defense . 
They at -

t ributed most of the a cc ounts 
of madness to Bl ake' s 

s aske d . 
f t h qu esti ons he wa 

exa sper a t i on with some o e 
. d " Of cour se , 

a f a iry , h e rep l li e , 
Asked onc e i f h e ha d seen 

n· out of anger 
b " gold button . 

and a gre e n cloa k with a i g 

l ( London , 1932 ), P• 75 . 
• m Bl ake . 

Mona Wilson , The L i fe of Wi ll ia 
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or stubbornness or curiosity 
to see 

he wou l d exaggera te his 
pe ople ' s r ea c t· i ons , 

peculiarities and d'ff 
1 e ren ces , 

while he wa s well aware of th 
e qualifica tion s 

h is s t ate-
ments n e eded . But though his f . 

ri ends were a damant in 
their defense of his sanity , they 

ca refully avoided com
ment on his writing s , which most of them 

considered here-
tica l , fanciful , a nd a little cra zy . 

Samuel Palmer in

sisted that Blake was , from day to day in his words and 

actions , the sanest man h e knew, but he admitted t ha t 

much of h is wri ting wa s contrary to h is nature. 

So even Blake's closest friends cou ld not understand 

what he was trying to do in his prophetic poems. His 

artistic contemporaries were crit i cal of his painting , 

but his literary contemporaries were too baffled by his 

poetry to criticize it. They found his poems beautiful 

but strange , and the p oet a genius, but an insane one . 

The attacks agains t Wi lliam Blake a nd John Wesley were 

d ". 
largely due to the i r rebellion against t h e belove ' i n-

fallible" reason • But Bl a ke and Wesley were much more 

h Wa s not a negative one, but 
than rebels . Their approa c 

Each man offered h is own 
combined action with rea ct ion. 

an a lternative t o the 
solution to the probl em 0 f rea son--

narrow , analytl.·cal approa ch to life 

. For to b e 
ing man less than human • 

tha t he felt wa s :mak-

to be d i v i ne , 
human wa s 

• C 
and someth1· ng that 1 og1 divinity was 

l d not poss i bly 
cou 

conceive . 



The belief in the potentia l 
divinity of man that 

Blake and es l ey shared applied to 
all men . They were 

in sympathy with the reformers who r l 
evo ted against 

slavery and the oppression of the 
poor, for they were 

sensitive to the needs of others. 
Both gave away money 

to poor pe ople . 

he was in ang er. 

Blake wa s as impulsive in 
sympathy as 

One account tells of hi·s 
rushing to 

save a boy from being brutally whipped . In another 

instance , he lambasted a husband who was beating his wife. 

Both men demonstrated their compassion in their actions as 

well as their words. But they were not merely reformers, 

be cause reformers are only concerned with external liberty. 

Men like Voltaire advocated freedom and equality ., but at 

the same time reinforced the "'tyranny of reason destruc

tive of inner s piritual liberty . " (Wilson, ~, P • 54) 

It was men , s spirits tha. t Blake and Wesley wanted to free 

from the chains of reason • They had a common enemy., but 

t hey had different solutions • 

which he calls irnag inaEven though Blake 's solution 

f ·th or inspiration that 
tion is different from the ai 

. . . ilarities between striking sim Wesley advocates , t h ere are 
experience that frees 

th t h eye-opening 
eir descriptions of e but the 

1. ious terms, 
rnan • s spirit . Blake employs re ig • of 

is the awakening 
Spiritual awakening that he describes 

to h im than the 
d •vine t' . h · s more 1 

ne imagination , whic 1 

as savior. 
Christian accep tance of Jesus 

But the two 
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experiences are so closely 

rela t e d in h. . 
is mind that in the poem Jerusalem, as the 

. mos t striking example, Biblical 
allusions and especia l ly t he words of 

Jesus merge with 
his own ideas about imag ination until it i·s 

difficult to 
distinguish between them. 

In Jerusa l em, Jesus appeals to Albion, the 
eternal man, 

to awaken f rom his sleep and to hide 
no longer his spirit-

ua l fr eedom. Wesley's appeal in his sermons i·s very simi-

l ar. In Blake's poem, reason imposes doubts in Albion's 

mind and drags him down. w esley had felt the limitations 

of reas on on h is own spiritual freedom, and he urged others 

to put off reason and put on faith in spiritual matters. 

The domi nance of reason and selfhood were barriers to 

spiritua l freedom that the two · men recognized and tried 

to overcome , i n their own lives and with t heir words. 

For Bl ake a nd Wesley, selfishness had to completely be 

cast ou t, but reason must only be put in its proper per-

spect i ve . Part of man, but it Reas on wa s a necessary 

t dominate, and in had t he dange r ou s quality of try ing 0 

dominance was undisputed. In 
the eighteen t h century, its 

the new Je r u s a lem t hat Blake describes, man 

1·magination, reason, 
At Al bion ' s awakening , 

becomes total. 

inspiration , 

Reason, . d ·n the whole man. 
1 unite 1 

na t ure , passi on --a l are t hat 
d discovers 

b destroye , 
Whi ch feared that it would 8 

• t 
tha t it can exis 

d and 
Wa s destroye, nothing but selfhood 

· a tion. Side by side with i mag in 
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Faith is th a ent of' 

salvation f 
or Wesley, 

imagination f'or Bl a ke . A as is 
surrender of self 

. th" . and "leap of f ai is a ccompa nied b f' 
Y ulf illrnent 

' for man becomes 
wha t he was meant to be . The exp . 

. . erience, like the one 
Blake describes , is surprisin t 

g o the person who has it, 
for instead of' f'eeling that 

he ha s sacrificed or destroyed 
a part of himse lf', he f'eels f'ulf'illed. 

Man no longer has 
the se lfish desires tha t he had. a nd ~t 

' ~ is no longer such 
a struggle to be g ood. 

For Blake , though, good and evil are artificial classi

fications. Sp iritual f'reedom does abolish selfishness, but 

it does not involve the traditional moral views of good 

and evil. In f'act , it breaks down the barriers of law and 

mora lity whi ch were f'ormed by reason. Vice is negat ive-

repression, passivity, secrecy, hypocrisy, deception, 

suppression of' desire. Virtue is positive. Spiritual free

dom involves sexual f'reedom, artistic freedom, freedom of 

imagination . It is new vision and artistic creation through 

th "The Expanding Ey_es of Man be -
e powers of' imagina tion. 

P• 408) 
h Worlds l" ( The Four Zoas, 
old the depths of wondrous 

William Bl ake 's words fell on deaf ears. 
He did not 

h l His poems 
he Was seeking to e ' P• 

reach t he generation 

too Strange to gain 
recognition in his 

Here too complex and 

s o far ahead of 
age. And his ideas were 

h is time tba t a 

. to realize 
limited public is just now beginning . s so 

t his poetr y i 
fundity of' h is work . In fac , 

t he pro

challenging 
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t hat there will probably 1 a ways be only a few i w lling 
to t a ckle it . But for those few, there 

is a rich treasure 
of truth and inspiration. 

Wesley, on the other hand 
' did gain fame during his 

lifetime . He had thousands of followers, and those who 

d id not fo llow had at least heard of him. 
His name was 

well-known throughout England. But his purpose was not 

to gain recognition for himself. He threw himself into 

the work that he felt called by God to do. During the 

first fifty years of his ministry, Wesley was more in

famous than famous. But during the last few years of his 

life, he came to be accepted. lo his delight, some of the 

churches which had excluded him finally opened their doors 

and their pulpits to him. He noted with amazement that 

'"after being scandalous for nearly fifty years, I am at 

length growing into an honorable man~" (Journal, VI, 137) 

There are differing opinions as to the contribution 

that We sley made to eighteenth century England. Some 

credit the Methodist movement with the fact that there 

l d as there was in wa s no bloody revolution in Eng an 

f Ctor for it gave 
France . It i s likely that it was a a ' 

an outlet for emotion and 
thousands of oppressed people 

a reason for living . 
that Wesley and his mesAll agree 
influence on t he lives of 

sage of faith had a substantial 
Journal of remarkable 

Wes ley writes in his 
many people. 

atmo
sphere of whole towns . 

chang es in the 
Residents of 
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one mini n g town threw rocks 

at him the f. 
t d irst time he 

but gree e h im eagerly and came, 
respectfully the 

crude peop le were next• Rough, 
suddenly change d into 

respectable, con-
cerned citizens . 

~ esley had undergone 
a change himself. and , he believed 

as he had not believed until hi·s ' experience t Al a dersgate, 
t ha t miracles could happen every day in the lives of hun-

dreds of p eop le. But he also believed that the Holy 

Spirit had to have help and that a person could drift 

away from God if he did not have a working faith day by 

day and t h e · influence of other Christians to strengthen 

h im. This influence was the purpose of the Methodist 

societies, which urged their members not to become negli

gent or l azy . 

Wesley realized that h e needed other people, t oo. He 

recognized his shortcomings, a nd the grea test of t hese was 

h is tendency to let reason rule his thinking . The worst 

of the strugg le ha d ended in May of 1738, but it was ne ver 

entire l y over. Blak e, too, wa s aware of his failings--

of the fa cets of h is persona lity that sometimes blocke d 

his vision. He realized t ha t h e ha d to fi ght e gotism and 

jealousy i n himse lf, and that he had a grea t desire for 

to a ccep t the fact that 
But he grew attention and fame. 

l],·retime and wa s plea santl y 
he would not b e famous in h is 

" . ts" be came so devoted to h im. 
surprised when the Ancien 
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The effects of the doctrines 

of Wesley and Blake on their own lives i s a i 
s gnificant test r 

Al l indications are that both of 

fulf ill e d l ives. Pe~h 

0 their beliefs. 
th

em led active, happy, 

to face death. L- aps the best test was thei·r 
ability 

A friend of Blake•s wanted to see hia 

reaction to the death of John Flaxman, one of his closest 

friends, so he told him the news hi"-se1r. 
••~ Blake smiled and 

said, "I cannot think of death aa more -than the going out 

of one room into another." (Wilson, Life, p. 289) The 

dying Blake sang joyful songs and told his wife, "My be-

loved, they are not min8--no, they are not mine." (Wilson, 

Life, p. 295) John Wesley sang hymns on hia deathbed, -
and among his last words to the people gathered in his room 

were; " The best is, God is with us." (Wood, The Burning 

Heart, p. 205) Just before he died, he said, "I'll praise, 

I 111 praise l" Wesley and Blake had faith in something 

beyond themselves--a confidence reason could not give them-

that helped them face life and death. 

One of the most remarkable things about Blake and Wes-

were able to attack reason without disley was that they 

emphasized imagination and inspiracount i ng it--that they 

to reason as well. tion while holding on Mr. Crane 

n.S~lt~~-l~d~e~a~s~o2_:f[_:tE_;h~e~E~::c5ng=l-=i.!:!s~h~R:.:::o::::ma:n:t=i=c:i~s:t~s, Brinton, in folitical 

d th "imposition said that the Methodist movement involve e 

of r ational bounds on essen centrifugal, tially rebellious, 

. h like Blake's Th is statement is muc anarchic emotions . " 
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statement of balance in The Ma 

--=~~r~r~i~a=..Jg~e~o~f!:,_;H[e~a!!_vy_e~~...!;~~tlL 
that "Reason is the bo d and Hell 

un or outward 

gy . " (p . 251 ) 
circumference of Ener-

John Wesley blended reason and 
practicality with his 

appeal f or faith. If he had 
not, he would have been one 

of those forgotten "gospel re h " p ac ers, as he called them, 

whose foundations are built on sand who h . ' ave emotion 

but no substance. William Blake did not stress the im-

portance of reason in his personal life as much as Wesley 

did, but its influences on his thinking are obvious. 

Blake and Modern Thought, Saurat says of him: 

In 

He attempted to blend the passion of the 
religio~s se~ker and the instinctive optimism 
of mankind with the wildest imagination of 
the artist and yet the coolness and solidity 
of reason. (p. 199) 

And his good f'riend Samuel Palmer told Gilchrist, "If asked 

whether I ever lmew, among the intellectual, a happy man, 

Blake woul d be the only one who would immediately occur 

to me. 11 (Wilson, Life, 302) William Blake and John Wesley -
were convinced of the need for something beyond reason, 

becau se t ha t something gave meaning and purpose and ful

fi l l ment to their own lives. With energy and dedication, 
• h · · tion while 

Wes ley sought to balance reason wit inspira ' 

Blake the scales that , in the eight-
added imagination to 

t oo heavily in favor of r eason. 
eenth century , were tipped 
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